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AN INTRODUCTION 

TO THE SECOND EDITION 

by 

E. U. ESSIEN-UDOM 

RACE AND COLOUR IN THE CONTEMPORARY WORLD 
When the second volume of the Philosophy and Opinions of 

Marcus Garvey was first published over forty years ago, the compiler, 
Mrs. Amy Jacques Garvey, requested that it should not "be read 
with the eye or mind of prejudice, but with a righteous desire to 
find the truth, and to help in the friendly and peaceful solution of 
a grave world problem for the betterment of humanity." That 
request is equally pertinent today, for, although much has changed 
in and outside the "Negro World" since these volumes were com­
piled, the problem of race and colour constitutes one of the most 
perplexing issues confronting the international community. There 
are few major world problems which are not somehow coloured by 
the race question. It is evident, though not often openly admitted, 
that race and colour play some part in contemporary thinking and 
global political strategy of the major Powers. Both equally affect 
the lesser (especially African and Asian) Powers; and often race 
colours some of the political debates, if not the decisions, on impor­
tant problems brought before the United Nations Organisation. 
That race and colour will continue to be of importance for the world 
community in this second half of the 20th century, no one can deny. 
To what extent, it might be asked, do racial pre-dispositions 
condition political attitudes and responses of the Powers to such 
situations as apartheid in the Union of South Africa and South West 
Africa, the unilateral declaration of independence by Southern 
Rhodesia or their indifference to the fate of Africans in the Portu­
guese colonies? Is the Sino-Soviet conflict devoid of racial 
overtones? These are but a few questions which suggest the range 
of issues that can be affected by the problem of race and colour. 
But racial questions are complicated also by the relative economic 
and technological positions of the developed and underdeveloped 
nations. 

Although technology has certainly brought mankind closer, it has 
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also divided the world more sharply between the "haves" and the 
"have-nots", between those who feel a sense of unchallenged security 
and those who sense permanent insecurity. The present world 
community, therefore, rests on the principle of unchallenged 
supremacy of the "rich" nations and the permanent �s�u�b�o�r�d�i�~�a�t�i�o�n� 

of the "proletarian" nations. The technological and economic 
supremacy of the "minority" (mainly white) in the advanced 
countries over the majority (non-white) of the world's peoples 
places the latter in a permanent position of inferiority and insecurity. 
This sense of insecurity, no doubt, underlies the Bandung idea or 
other expressions for Afro-Asian solidarity. The Philosophy and 
Opinions of Marcus Garvey, however, is not a blueprint for the 
solidarity of Afro-Asian states, rather, it is a collection of the 
speeches and writings of a remarkable man whose life was govemed 
by one consuming passion: the unity and liberation of the Negro 
race, and more specifically, freedom of Africa from the clutches of 
colonial exploitation and racism. 

About the Books and the Compiler 
Seven months after they had been married1 in New York City, 

Mrs. Amy Jacques Garvey, who now lives in Kingston, Jamaica, 
edited and published in 1923 the Philosophy and Opinions of Marcus 
Garvey. In 1925, while her husband was serving a five-year prison 
term in Atlanta, Georgia, a second volume bearing a longer title, the 
Philosophy and Opinions of Marcus Garvey or Africa for the Africans, 
was published.2 Both volumes were printed at their expense because, 
according to Mrs. Garvey, most publishers "did not want to handle 
'that stuff'." To defray the cost of printing, she was compelled to 
undertake several lecture tours in the United States to raise money 
for Volume II. She proof-read the manuscripts, and was also 
responsible for the distribution and sales. Mrs. Garvey reports that 
Volume II was compiled, published and distributed under enormous 
pressure. 

On March 23, 1925, the United States Supreme Court refused to 
review on Appeal the Black Star Line case which had led to Garvey's 
conviction and incarceration. Three months later, Garvey asked his 

1 Garvey was previously married to Amy Ashwood. They were separated after a few 
months and divorced in 1922. 

2 Except for obvious printing errors or an occasional word added here and there to 
clarify the meaning of a sentence, we have not made any alterations to the original 
text. This is consistent with Garvey's own request when he committed the materials 
to his wife. 
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wife "to get together enough of his speeches, writings and extracts 
of the trial, and edit them for a book of about 400 pages." For 
several reasons he wanted this done in a hurry. First, Garvey had 
feared that if anything happened to him there would be no adequate 
record of his thoughts and activities, excepting what had appeared 
in the Negro World, an organ of his movement, or in garbled 
newspaper reports which often treated him with ridicule and 
contempt. Mrs. Garvey complied, and in a few months she was 
able to rush the first copy to him in Atlanta. Secondly, Garvey 
believed that his case for Executive clemency would be strengthened 
if his ideas were adequately publicised and understood. For this 
reason, he pressed an already overworked wife to rush "free copies 
to Senators, Congressmen and prominent men who might be inter­
ested in my case." Besides, free copies were also distributed to 
prominent people outside the United States and to institutions of 
learning in various parts of the world. After she had completed the 
whole assignment, Mrs. Garvey reports further that she "weighed 
98 lbs., had low blood pressure and one eye badly strained. Two 
doctors advised complete rest." Although this loyal, devoted, and 
unusually energetic widow gained the satisfaction of sharing 
completely her husband's ideals and the unrewarding burdens of 
leadership, Mrs. Garvey's memorable reward for her labours was 
Mahatma H. Ghandi's acknowledgement of receipt of these books. 
Like most of Garvey's ventures, the publication of these books was 
inspired more by his desire to bring the case of the Negro people to 
the attention of the indifferent world of his time than by financial 
gain. 

In addition to the Philosophy and Opinions of Marcus Garvey, 
which consists of early speeches, writings, or aphorisms recorded by 
Mrs. Garvey, she also edited and published two volumes of his 
poetry, the Tragedy of White Injustice and Selections from the Poetic 
Meditations of Marcus Garvey (1927). She is author of a pamphlet·, 
United States versus Marcus Garvey: Was Justice Defeated? 
published in 1925. Her most recent book, Garvey and Garveyism 
(1963) which is dedicated to "truth and better understanding 
between races", is indispensable for understanding Garvey. It also 
provides glimpses into his family life. 

Mrs. Garvey was as perfect a wife and companion to her husband 
as any woman possibly could be. Because she possesses an extra­
ordinary strength of character, she was able almost single-handedly 
to raise and train Garvey's children, Marcus and Julius. Marcus is 
a graduate of London University where he took the B.A. degree 

POMG-A* 
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(Economics and Law) as an external student and the LL.B. Later 
he changed over to Civil Engineering, believing this would enable 
him to "better the needs of his people in a scientific age." Julius 
studied at McGill University, Montreal, where he took the B.Sc. 
degree in 1957 and the M.D. in 1961. Undoubtedly, Mrs. Garvey 
is an optimistic and a cheerful person, for, in spite of immense 
difficulties and sacrifice, she does not indulge in past failures and 
mistakes. She comes close to suggesting some disappointment 
when she wrote: "It was difficult after his death to teach them (her 
sons) to be proud of a Race, which had 'let them down', and a father 
who had left them on its charity, believing: 'I have devoted my life 
to my P.eople, surely if anything happens to me they will look after 
my boys'."1 

Garvey and Garveyism 
The phenomenon generally described as "black nationalism" 

among Negroes in the New World was given the clearest and loudest 
expression by Marcus Mosiah Garvey, who has been described by 
his biographer, Edmund D. Cronon, 2 as a "largely self-educated 
but supremely confident black man." Marcus Mosiah Garvey was 
born on August 17, 1887 to Marcus and Sarah Garvey in the little 
town of Saint Ann's Bay, Saint Ann, Jamaica, West Indies. 

Garvey's father is said to have been a descendant of the Maroons­
these were Africans who, having fled to the hills to establish free 
communities after the English had captured Jamaica from the 
Spaniards in 1655, successfully repulsed several British military 
assaults, and in 1739 gained local autonomy from the white rulers 
of Jamaica. He was a master mason and was well read. A stern 
and reticent man, he appears to have been self-centred, and often 
given to brooding. However, a contemporary has remarked that he 
stood shoulder-high above the inhabitants of Saint Ann's Bay. 
Sarah Garvey has been described as the opposite of her husband in 
every way. A Jewish woman who knew both Sarah and Marcus 
reports that "she was one of the most beautiful black women" she 
had seen: " ... her skin was black and soft as velvet; her eyes jet 
black, large, liquid and sad. Her voice was gentle and caressing, 
her figure well shaped and erect. She was a regular Church-goer 

1 Garvey and Garveyism (12 Mona Road, Kingston 6, Jamaica), p. 279. 
2 Edmund D. Cronon, Black Moses: The Story of Marcus Garvey and the Universal 

Negro Improvement Association (Madison: The University of Wisconsin Press), 1955. 
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at the Wesleyan Methodist Church. Mr. Garvey only attended 
funerals, which were not often .... " 1 

The Garveys had eleven children; all but two, Marcus Mosiah 
and his sister, Indiana, died in childhood. It is said that Sarah 
Garvey wanted to name her youngest and only surviving son Moses, 
hoping that he would "be like Moses, and lead his people." His 
father who believed in astromancy, insisted on naming him Marcus. 
Said he, "any boy born under the planet Leo-the Lion-when the 
Sun is in the ascendancy is bound to be a leader in his line." A 
compromise was struck, Sarah added Mosiah as a middle name; and 
truly the young man named Marcus Mosiah Garvey later became 
the "Black Moses" for millions of his race. 

The Garveys were not wealthy. Unlike the big plantation owners 
who sent their children to secondary schools and colleges in England, 
they might have been able to send their only son to Kingston (the 
Capital) for higher education. Marcus Mosiah indeed had hoped 
that he would attend school in Kingston but because of his father's 
involvement in unnecessary court actions, owing to his "stubborn­
ness", he lost his properties including all his lands except the plot 
where his house stood. Consequently, Marcus Mosiah received his 
entire formal education at a local elementary school. At 14, he was 
forced to leave school and was apprenticed to learn printing with 
his godfather, Mr. Burrowes. Here, Garvey took advantage of a 
substantial library owned by Mr. Burrowes who allowed him free 
access to it. Three years later (1904), he left Saint Ann's Bay to 
seek work as a printer at Kingston. 

In Kingston, Garvey found employment at one of Jamaica's 
largest printing firms, the P.A. Benjamin Company. There, he 
made rapid advancements so that at 20, Garvey had become a 
master-printer and foreman. In 1907, he was involved in a strike 
called by the Printers' Union, the first labour organisation to be 
established in Jamaica. The printers had demanded wage increases 
and better working conditions. When their demands were not met, 
they went on strike. Although the management promised an 
increase in Garvey's pay, the foreman went on strike with the 
workers. For this, he was blacklisted by his employer. Because his 
activities as the strike leader had prejudiced private employers 
against him, Garvey left the Company to work at the Government 
Printing Office. 

His experiences had led Garvey to believe that only organized 
action could improve the position of the black worker. In 1910, this 
1 Quoted in Garvey and Garveyism, p. 4. 
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young man who was increasingly becoming restless started a 
periodical, the Garvey's Watchman, which proved an unsuccessful 
venture. He then helped to establish the National Club, a political 
organisation which published Our Own, a fortnightly publication. 
At this time, Garvey associated with one Dr. Love, who was born 
in the Bahamas and educated in England. Dr. Love, publisher of 
the Advocate, spent the best years of his life in Jamaica where he 
invested time and money for the uplift of the black masses. His 
example and support was of considerable importance for Garvey. 
By now, Garvey had realized that effective cultural and political 
activities would require full time commitment as well as money. 
Eventually, he left his job at the Government Printing Office and 
decided to go to one of his maternal uncles at Costa Rica, where he 
hoped to earn enough money to return and continue his work in 
Jamaica. 

At Costa Rica, his uncle helped him to get a job as a time-keeper 
with the United Fruit Company. There, Garvey was terribly 
disturbed by the plight of the black workers in the United Fruit 
Company's plantations. He was now more determined than ever 
before to work for the improvement of the lot of the masses of his 
race wherever they may be. He gave up his job at the plantation to 
go to Port Lemon (the Capital) where he protested to the British 
Consul about the treatment of Jamaican Negroes working on the 
plantations. His protest fell on deaf ears. Garvey was both 
disappointed and convinced that no white man would ever "regard 
the life of a black man equal to that of a white man." At Lemon, he 
started another paper called La Nacionale but he could not sustain 
it owing to lack of support from the apathetic Negro peasants. His 
uncle helped him to go to Bocasdel-Toro, Republic of Panama, 
where he experienced the same abuse and exploitation of the black 
worker. He worked there for some months, then went to Colon and 
started another paper called La Prensa. Garvey continued his 
travels in South America. He visited Ecuador, Nicaragua, Spanish 
Honduras, Columbia, and Venezuela. His experience was the 
same everywhere: exploitation and abuse of black workers, especially 
West Indians. Failing to secure the co-operation of British officials 
in these countries for the protection of British West Indian workers, 
Garvey returned to Jamaica in 1911, hoping that he could enlist the 
Jamaican government's sympathy and action for the protection of 
West Indian black workers in South America. He also hoped to 
acquaint the Jamaicans at home with the true working conditions in 
South America. Apparently, Garvey found the British officials at 
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Kingston as equally indifferent to the plight of the Negroes as those 
officials he had approached in South America. 

In 1912, Garvey went to London to learn what he could about 
the condition of Negroes in other parts of the British Empire. 
There, he met Duse Mohammed, publisher of the African Times 
and Orient Review (London) and later the Comet (Lagos, Nigeria). 
Through this association with an ardent pan-African nationalist, 
and contacts with African and West Indian nationalists, students 
and seamen, Garvey became deeply agitated by the colonial question, 
especially as it affected his African "fatherland". In addition, he 
read extensively on Africa. 

In London, Garvey had also developed a keen interest in the 
racial problems in the United States of America. Influenced by 
Booker T. Washington's autobiography, Up From Slavery, Garvey 
was traumatically struck by the deteriorated position of the Negro 
people throughout the world. Almost ecstatically Garvey asked 
himself: "Where is the black man's Government? Where is his 
King and kingdom? Where is his President, his country, and his 
ambassador, his army, his navy, his men of big affairs? I could not 
find them, and then I declared, I will help to make them." This 
fantastic reaction and resolution is best understood if it is remembered 
that by the end of the last century practically the whole of Africa, 
excepting Egypt, Ethiopia and Liberia, were firmly under foreign 
domination. Similarly, in the New World the optimism which 
followed the emancipation of African slaves during the 19th century 
had waned. In the United States especially this ill-founded 
optimism was totally shattered with the introduction of the "Black 
Codes" in the South, and the collapse of the Reconstruction. 
Attempt was made in all but name tore-enslave the Negro masses, 
and everywhere in the Southern United States they were denied 
elementary rights of citizenship, were terrorized by physical 
violence, and, for all practical purposes, "lynched" economically. 
In Northern United States, Negroes constituted the most depressed 
bottom of the urban proletariat. 

Garvey left England in the summer of 1914 inspired with the idea 
of "uniting all the Negro peoples of the world into one great body to 
establish a country and government absolutely their own." He 
envisaged the coming of "a new world of black men, not peons, 
serfs, dogs and slaves, but of a nation of sturdy men making their 
impress upon civilization and causing a new light to dawn upon the 
human race." Five days after his arrival in Jamaica, he established 
the Universal Negro Improvement Association and African Com-
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munities League (U.N.I.A.) and invited all the Negro people or 
"persons of Negro or African parentage" to join him in the crusade 
for rehabilitation of the race. Garvey became the President and 
Travelling Commissioner of the new organization. He was to be 
assisted by Thomas Smikle as Vice-President, Eva Aldred as 
President of the Ladies' Division, and T. A. McCormack as General 
Secretary; and Amy Ashwood, who later became Garvey's first 
wife, as Associate Secretary. Between 1914 and March 1916, 
Garvey laboured to unite the Negro masses in Jamaica, and to 
educate the "black bourgeoisie" to appreciate their responsibility 
towards the proletarians among their race. His efforts were largely 
unsuccessful, partly because of the hostility of the mulattoes to the 
U.N.I.A. and partly because of the apathy of the under-privileged 
Negro masses. 

Meanwhile, Garvey had learned about Booker T. Washington 
and the help the latter was receiving from influential whites in the 
United States. He was particularly interested in Washington's 
programme at Tuskegee Institute, Alabama, which emphasized 
industrial and technical education of the Negroes. Garvey believed 
that the establishment of trade colleges along the same lines would 
help in improving the skills of Jamaican Negroes. The U.N.I.A.'s 
campaign to establish trade colleges received support from the 
white Mayor of Kingston, the Governor of the Island, and a Roman 
Catholic Bishop, but the scheme was vigorously opposed by "some 
of these coloured men of the island who did not want to be classified 
as Negroes but as whites." 

In 1915, Garvey wrote to Booker T. Washington who encouraged 
him to visit Tuskegee. However, he did not visit the United States 
until March 23, 1916, when he arrived in Harlem, New York. 
Washington was dead by this time. Garvey's arrival in the United 
States was timely. With the death of the Sage of Tuskegee, the 
leadership contest which for nearly twenty years had raged between 
Washington and Dr. W. E. B. DuBois, who had repudiated the 
former's philosophy, was far from resolved. In a sense, Garvey was 
to fill the vacuum left by Washington and, inevitably, he was even 
more savagely assailed by DuBois and the Negro intelligentsia 
generally. Thus he inherited all the prejudices of the assimilationist 
Negro leadership against Washington but none of the support or 
prestige which the Sage of Tuskegee had enjoyed among Negroes 
and influential white leaders. 

Washington's philosophy enunciated in his celebrated "Atlanta 
Compromise" address of 1895 has been summed up thusly: "Do 
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not antagonize the white majority. Do not ask for the right to vote. 
Do not fight for civil liberties or against segregation. Go to school. 
Work hard. Save money. Buy property. Some day, the other 
things may come." These were the ideas openly challenged by 
DuBois who believed that the Negroes' retreat from demanding full 
social and political equality would leave them in a state of permanent 
subordination. To mobilize militant Negro opinion in support of 
full social and political equality (and certainly against Washington's 
conservatism), DuBois organized the Niagara Movement in 1905. 
The movement comprised mainly one faction of the Negro elite, but 
did not directly involve the masses. Its influence on both black and 
white opinion was probably very limited. However, in 1909, the 
National Association for the Advancement of Coloured People 
(N.A.A.C.P.), comprised of several prominent Negroes (including 
DuBois) and liberal whites, was founded. The N.A.A.C.P., known 
for its programme of integrating Negroes in the United States and 
for being largely responsible for destroying the legal basis of Negro 
subordination, was arraigned against Garvey. At any rate, intense 
leadership rivalry developed between spokesmen of the Negro elite 
and Garvey. 

Garvey's arrival in the United States in 1916 was timely in 
another sense. The existence of large concentrations of an urbanized 
and disillusioned Negro proletariat in the ghettoes of Northern 
United States provided material for his militant nationalism. Their 
disillusionment was keener at the end of the First World War in 
which many Negroes had laid down their lives in defence of 
democracy abroad. They had hoped that the principles for which 
they had fought would be extended to them at home. Nearly 
400,000 Negroes had served in the armed forces during the War, 
and Negro civilians at home had patriotically purchased more than 
$250,000,000 worth of bonds and stamps in the five major Liberty 
Loan drives. 

In spite of their sacrifice, there was little improvement in the 
status of Negroes. Perhaps the only real change was in the Negro 
mood itself. The rights of citizenship had not been extended to the 
vast majority. Everywhere the tempo of violence against Negroes 
had been intensified during and after the War. In September 1917, 
Negro soldiers clashed with civilians in Houston (Texas); thirteen 
of them were speedily and summarily tried and executed; and 
forty-one others were sentenced to imprisonment for life, but were 
later pardoned and reinstated. In the same year, East St. Louis was 
the scene of a violent race riot in which at least forty Negroes lost 
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their lives. In 1919, there were a total of twenty-six race riots in a 
number of cities throughout the country. The Ku-Klux-Klan 
reared its ugly head again in 1915 and spread its diabolical influence 
in twenty-seven states, including three Mid-West states, New York 
and parts of New England. The number of Negroes lynched 
annually had also increased during the War years. This was 
partially the state of affairs during the first few years of Garvey's 
arrival in the United States. 

Garvey established a branch of the Universal Negro Improvement 
Association (U.N.I.A.) in Harlem in 1917. In two months, he 
built up a new organisation of about 1 ,500 members. Five years 
later, the membership had increased to "several" million Negroes in 
the United States, the West Indies, Latin America, and Africa. 
Although reliable figures on total membership of the U.N.I.A. are 
not available, one million represents the most conservative estimate; 
Garvey himself suggested six million. 

Garvey was a pan-African nationalist. Undoubtedly, his basic 
commitment and dedication was the total liberation of Africa from 
alien rule, and the eventual establishment of a united, virile and 
powerful African state. He was aware that "all of us may not live to 
see the higher accomplishment of an African empire-so strong and 
powerful as to compel respect of mankind, but we in our life time 
can so work and act as to make the dream a possibility within another 
generation." Every other activity of Garvey was either secondary 
or instrumental to this basic goal: the acquisition of political power 
in Africa by "Africans abroad and at home." He tended to 
analogize, and not without some justification, the problem of New 
World Negroes with colonialism. After all, the Negroes in diaspora 
as well as those in Africa were subjected to comparable economic 
exploitation and social discrimination by white rulers and capitalists. 
He believed firmly that until Africa was liberated, there was no real 
hope for black people anywhere. 

Consistent with his pan-African objectives, Garvey tended to 
regard the New World Negroes as a vanguard for Africa's liberation 
from alien rule. His strategy may be said to have been "selected 
colonization" of parts of Africa by pioneering members of his 
organization, technicians, educators, doctors, and others equipped 
with the means to help in African reconstruction. His opponents 
generally seized on this aspect of his programme and maliciously 
charged him with proposing a mass exodus of New World Negroes 
"back-to-Africa." Mrs. Amy Jacques Garvey has appropriately 
summed up seven important principles of his strategy: 
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"(i) Awakening and uniting Negroes the world over; 
(ii) Changing the thinking of the aroused to a realization of 

manhood potential abilities; 
(iii) Channelling the newly released emotional energies and 

resentment into constructive individual and racial interests; 
(iv) Mass sacrificial work and struggle to reach embryonic 

nationhood -the interim stage; 
(v) Through legislation and otherwise to stress mass education 

along scientific and industrial lines, also character building 
which are the sinews of any nation in peace or war; 

(vi) The preparation of nationalists for the grave respon­
sibilities of leading and directing young nations, whose 
people have been denied the principles and advantages of 
early preparation; 

(vii) The final efforts to unite and keep together the young 
nations, not only in (sic) their own protection, but as 
leaders of those still suffering under Colonial and Protec­
torate rule." 

Given these objectives, it is needless to remark that the Philosophy 
and Opinions of Marcus Garvey is, in the nature of doctrine and 
propaganda, meant to arouse and to induce particular type of action. 
It is also a record of the reactions and yearnings of the oppressed 
masses of Negroes in the New World. Unswerving commitment 
and dedication to the cause of the "fatherland" or the race, discip­
line, sacrifice, and the quality of self-reliance were required of all 
members of the U.N.I.A. 

Garvey was keenly interested in building up an economic base as 
an indispensable unit of racial emancipation, for, said he: "The 
reliance of our race upon the progress and achievements of others 
for a consideration in sympathy, justice and rights is like a depen­
dence upon a broken stick, resting upon which will eventually 
consign you to the ground .... " Through effective economic 
organization he hoped to establish world-wide co-operation among 
the Negro people. 

Garvey's economic programme included the establishment of the 
Black Star Steamship Company (which consisted of four ill-fated 
ships) and the Negro Factory Corporation. He sent to the Republic 
of Liberia a commercial and industrial mission of technicians who 
were to establish a settlement there. However, his effort to find a 
foothold for the U.N.I.A. in this African Republic was foiled, partly 
by British, French and American pressures on the Liberian President 
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to repudiate the agreements between his government and the 
U.N.I.A. The U.N.I.A.'s commercial enterprises were complete 
failures partly because of sheer incompetence, which is often 
emphazied, but also because of sabotage from within and without. 

The movement had other auxiliaries: the African Orthodox 
Church whose influence spread beyond the United States, the 
Universal African Legion, a semi-military organization, the 
Universal Black Cross Nurses, the Universal African Motor Corps, 
the Juvenile and the Black Flying Eagles, all equipped with officers 
and uniforms. In 1924, the Negro Political Union was established 
"to consolidate the political union of the Negro through which the 
race would express its political opinion." This was Garvey's first 
effort to participate directly in the domestic politics of the United 
States. He supported Calvin Coolidge, the Republican Presidential 
nominee. By this time, however, Garvey had become entangled 
with the United States Government over the business activities of 
the U.N.I.A. A weekly newspaper, the Negro World, edited by 
Garvey, was the main propaganda organ of the movement. 

Apart from reaching his followers, through the Negro World, or 
other publications, Garvey brought together delegates from local 
branches at an annual convention. The first Convention was held 
in New York on August 1, 1920. It was attended by delegates from 
25 countries-including countries in the West Indies, Central and 
South America, and Africa. An estimated 25,000 Negroes including 
delegates assembled at the Madison Square Garden on August 2, 
to hear Garvey deliver the keynote address to the Convention. The 
ceremony opened with the Universal Ethiopian Anthem spiritedly 
sung by the delegates. 

Addressing the Convention, Garvey told his audience, "We are 
the descendants of a suffering people; we are the descendants of a 
people determined to suffer no longer. We shall organize the 
400,000,000 Negroes of the world into a vast organization to plant 
the banner of freedom on the great continent of Africa. . . . If 
Europe is for the Europeans, then Africa shall be for the black 
people of the world. We say it, we mean it .... " The Convention 
was a spectacular success. H arlemites were in festive mood and 
thousands were thrilled by the parade of the U.N.I.A.'s African 
Legion, the Black Cross �N�u�~�s�e�s� (200 strong and smartly attired in 
white), and children, organized into a special auxilliary, marched 
along with them. The Convention adopted the "Declaration of 
Rights of the Negro Peoples of the World" and unanimously elected 
33 year-old Garvey the Provisional President of Africa and President-
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General and Administrator of the U.N.I.A. A high Executive 
Council consisting of 18 members was also elected. Together with 
Garvey, they constituted the "Provisional Government" of a United 
Africa. After the members of the High Executive Council had 
been sworn in, Garvey conferred them peerages and knighthoods 
such as Duke of the Nile. Others were made Knights of the 
Distinguished Service Order of Ethiopia, Ashanti and Mozambique. 
They were all provided with robes and capes, patterned after the 
British orders of chivalry. The Convention was a singular achieve­
ment the like of which had not been known before by the Negro 
people in the United States or elsewhere. Garvey had set in motion 
a mass movement with wide implications. In doing so, he threatened 
the security and courted the dedicated opposition of the established 
assimilation-oriented Negro leadership. Similarly, he aroused the 
suspicion of officials of the United States and the outright opposition 
of the colonial powers. 

Opposition of Negro leaders to Garvey and Garveyism was both 
persistent and uncompromsing. They resented Garvey as a person. 
Some, in fact, employed the most abusive ephithets for describing 
his physical appearance. Robert Bagnall, an official of the 
N.A.A.C.P., for example, described him as "of unmixed stock ... 
with protruding jaws and heavy jowls, small bright pig-like eyes 
and rather bull-dog face." In turn, however, Garvey regarded 
people like Bagnall as "bastards" who "hate the Negro blood of 
their mothers, and endeavour to build up a society based on colour 
of skin, and not on achievement and worth." Garvey's antagonists 
regarded him as an alien, a Jamaican. He was an upstart, and had 
challenged the leadership of the "sons of the soil." He ought to go 
back to Jamaica "to carry on his work in his own home and among 
his own people and to accomplish some of his ideals. Let him do it. 
We will be the first to applaud any success he may have." (The Crisis 
said editorially in 1928.) Because he had little formal education, he 
was utterly despised by American Negro intellectuals and the rising 
black bourgeoisie generally. He was a threat to the leadership of 
the Negro Church as well, and the founding of the African Orthodox 
Church further exacerbated the rivalry. The Negro elite had 
always shied away from mass movements and was repulsed by the 
U.N.I.A. Garvey was equally opposed to them, and regarded the 
mulattoes among his opponents as traitors of the Negro race. Ideo­
logically, there was no meeting ground between Garvey and his 
Negro opponents-churchmen, politicians, trade unionists, 
socialists or communists. Instead, Garvey found some affinities 
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between his ideas and those of white segregationists in Southern 
United States. While his opponents considered that Garvey was 
leading the Negro masses into a blind alley, he regarded their quest 
for cultural assimilation as leading Negroes ultimately to "racial 
suicide." His opponents were jubilant when in early January 1922, 
Garvey was arrested on a charge of using the mail to defraud. 

The Black Star Company was Garvey's most ambitious com­
mercial enterprise and his doom. Lacking business acumen himself 
or competent and honest associates, he risked his honour and move­
ment on a highly competitive shipping business. Garvey's 
conception of the Black Star Line was not narrowly commercial. It 
was also thought of as a means of arousing self-confidence in the 
potentialities of the Negro people throughout the world. He 
appealed to followers through the pages of the Negro World and by 
mails to buy shares in the Company. He was able to raise substan­
tial sums with which four worthless ships were purchased for a 
Company managed by some associates who were more cunning than 
scrupulous. In February 1922, a month after his arrest, Garvey and 
his associates were indicted and charged with knowingly using 
"fraudulent representations" and "deceptive artifices" in the sale of 
stock through the mails, and for advertising and selling space on a 
mythical ship. Garvey felt that this was a plot by "enemies of the 
Negro race" and enemies of his movement within the race, an 
attempt to besmirch his character and cause disaffection among his 
followers. With his arrest and indictment, opposition of Negro 
leaders to Garvey and Garveyism was intensified. Spearheaded by 
Chandler Owen and A. Philip Randolph, editors of the radical 
Messenger Magazine, Garvey's opponents united in August, 1922, 
under the auspices of a group called the Friends of Negro Freedom. 
They adopted the slogan "Garvey Must Go!" and demanded the 
deportation of the Jamaican. While his trial was pending, on 
January 15, 1923, eight prominent Negroes petitioned the United 
States Attorney-General, Mr Harry M. Daugherty, to use his "full 
influence completely to disband and extirpate" the U.N.I.A. They 
pleaded that "the Attorney-General should vigorously and speedily 
push the government's case against Marcus Garvey for using the 
mails to defraud." The petitioners described the U.N.I.A. as a 
"vicious movement" and attacked Garvey as "an unscrupulous 
demagogue, who ... sought to spread among Negroes distrust and 
hatred of all white people." The signatories included: Harry H. 
Pace, John E. Nail, Julia P. Coleman, all businessmen, Robert S. 
Abbott, Editor and Publisher of the Chicago Defender, Chandler 
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Owen, Co-Editor of the Messenger, George V. Harris, Editor of the 
New York News, William Pickens, Field Secretary of the N.A.A.C.P., 
Robert W. Bagnall, Director of Branches of the N.A.A.C.P. 

The trial of Garvey and his three associates, which had been 
delayed for nearly a year, took place in this atmosphere of opposition 
by influential Negroes and official suspicion. Before the trial began 
in May, 1923, Garvey had petitioned for the disqualification of 
Circuit Judge Julian W. Mack, who had been designated the trial 
judge. He argued that Judge Mack was a member of the National 
Association for the Advancement of Colored People and that he 
could not be impartial. Garvey recalled the fact that most of the 
signatories of the "Garvey Must Go!" petition to the Attorney­
General five months earlier were members of the N.A.A.C.P. He 
observed also the sustained campaign against him and the U.N.I.A. 
by the Crisis, the official organ of the N .A.A.C.P. Garvey concluded 
that Judge Mack "would be unconciously swayed to the side of the 
Government" and pleaded that another judge who was likely to be 
impartial be named. Judge Mack denied Garvey's motion. 
Although he admitted that he had contributed to the N.A.A.C.P., 
he rejected Garvey's conclusion from this fact. Garvey did not help 
his case when he dismissed his attorney a day after the trial had 
begun. He suspected his Negro lawyer, Cornelius W. McDougald, 
of possible complicity with the prosecution. From thence on, 
Garvey, a lay man who probably had read some law on his own 
during his first visit to England, pleaded his own case before a 
white jury. 

The Government's case rested on the assumption that Garvey 
and his co-defendants had knowingly and with criminal intent used 
the mails to sell Black Star shares fully aware that the Company was 
in a terrible financial condition. There is little evidence that this 
was the case. Specifically, Garvey was found guilty of having 
caused promotional material to be sent through the mails to Benny 
Dancy, "who had testified with some confusion to having received 
such matter before he purchased his fifty-three shares of Black Star 
stock." 1 The verdict, concludes Cronon who has studied the 
record of the trial meticulously, "was somewhat strange in that the 
other three Black Star co-defendants were acquitted of any com­
plicity in the crime."2 Nevertheless, he was sentenced to five years 
imprisonment. Was justice done? Mr. Armin Kohn, a white 
lawyer who handled Garvey's appeal, asked by newspaper reporters 
to comment on the case, is quoted to have said: "In my twenty-
1 Cronon, op. cit., p. 118. 2 Ibid. 
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three years of practice at the New York Bar, I have never handled a 
case in which the defendant has been treated with such manifest 
unfairness and with such a palpable attempt at persecution as this 
one."1 It is infinitely difficult to resist the conclusion that Garvey's 
conviction was political. However, in 1927, President Coolidge 
commuted the sentence and in December of that year, Garvey was 
deported from the United States as an undesirable alien. He 
returned to Jamaica where he continued to work for Negro 
emancipation. He later went to London where he established the 
headquarters of the U.N.I.A. but died there on June 10, 1940. 

After his deportation from the United States, Garvey tried to 
revive the U .N .I.A. but was unable to recapture its pre-1925 
influence and vitality. Disillusioned and diminished in number, 
Garvey's followers in the United States were split into several 
factions. Nevertheless, Garveyites are still active today in Harlem, 
Chicago, and other cities. They are small in number and organiza­
tionally weak. In New York City, the African Nationalist Pioneer 
Movement is one neo-Garvey group which continues to keep his 
memory alive on the streets of Harlem. However, the most impor­
tant off-shoot of Garveyism, modified in important respects, is the 
Black Muslim movement, known officially as the Nation of Islam, 
led by Elijah Muhammad. This movement shares Garvey's belief 
that the Negro problem in the United States can never be 
satisfactorily resolved. The Muslims assert that the only satisfactory 
and permanent solution to the problem of black-white relations is 
the separation of Negroes from the dominant white majority and 
the establishment of a "Negro homeland" politically controlled by a 
black majority. In reality, however, the Muslim movement has not 
developed any political programme whatsoever for the realization of 
this goal. Its influence is limited to the United States, where its 
survival has been precarious in recent years. 

In Retrospect 
The public activities and some of Garvey's striking ideas have 

been stressed in this brief outline. But they do not give a complete 
picture of this complex man who, with utter disregard to personal 
safety or family security, took upon himself the incredible assign­
ment of rescuing the Negro race from what the late Pandit Nehru 

1 Quoted in Garvey and Garveyism, p. 128. After Garvey had dismissed his first 
lawyer, he retained Mr. Kohn for private consultation during the trial before Judge 
Mack. 
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once called the "horrible and infinite tragedy" of Africa in the 
modem world. More than any of his contemporaries, Garvey 
appreciated the cultural, economic, and political foundations of 
Negro subordination in and outside Africa. He understood and 
exploited the profound cultural and social alienation of the masses of 
Negroes in the New World, especially in the United States, and 
their search for identity in that environment. Because he could 
not conceive the liberation of New World Negroes without their 
affirmation and assertion of an African cultural heritage, Garvey 
sought to instil in his followers a sense of pride and patriotism in 
their African "fatherland." Although this idea was not entirely 
original (other West Indian and American Negroes had propagated 
it earlier), his movement popularized it among the masses. In 
Africa, the necessity to affirm the dignity of African cultural 
heritage had its advocates in Edward W. Blyden and the Ghanaian 
lawyer, Casely Hayford. Today, this need finds expression in the 
cultural concept of Negritude. President Leopold S. Senghor of 
Senegal is one of its major proponents. A major organ through 
which Negritude is propagated is Presence Africaine, a cultural 
journal founded in 1947 by Mr. Alioun Diop "to affirm the presence 
or ethos, of the black communities of the world, and to defend the 
originality of their way of life and the dignity of their culture." 

Like the proponents of Negritude, Garvey was keenly aware of the 
need for the Negro people in and outside Africa to acquire Western 
education, especially science and technology. In a special sense, he 
wanted Africans Westernized in this narrow sense so that they 
could develop industries for the benefit of the Negro people. 
However, he believed that Westernization ought to take place within 
the framework of an African identity and humanism. But 
Westernization, as well as every other aspect of Garvey's doctrines, 
was instrumental to one overriding objective, namely, the acquisition 
of political power in Africa by the Negro people. He believed that: 

Power is the only argument that satisfies man. 

Except the individual, the race or nation has POWER that is 
exclusive, it means that that individual, race or nation will be 
bound by the will of the other who possesses this great qualifica­
tion. . . . Hence it is advisable for the Negro to get power of 
every kind. POWER in education, science, industry, politics 
and higher government. That kind of power will stand out 
signally, so that other races and nations can see, if they will not 
see, FEEL. 



xxtv INTRODUCTION TO THE SECOND EDITION 

Negro unity, or in contemporary terms African unity, was a necessity 
for the true emancipation of the Negro race; for, said Garvey: "The 
powers opposed to Negro progress will not be influenced in the 
slightest by mere verbal protests on our part. They realize only too 
well that protests of this kind contain nothing but the breath 
expended in making them." The fruitless protests of African 
states against apartheid in South Africa, the Unilateral Declaration 
of Independence in Southern Rhodesia, and against Portugal's 
African Colonies may not justify Garvey's contention but it adds 
considerable weight to his argument. There is a similarity between 
Garvey's concern for a united and powerful Africa and a recent call 
for black solidarity by Chief Remi Fani-Kayode, former Deputy 
Premier in Western Nigeria. In his book, Blackism (1965), Chief 
Fani-Kayode writes: 

Blackism is a call to the states of Africa to unite. A positive, 
aggressive, and direct force. Naked and unashamed Blackism, 
a force to weld together the states of Africa into one unified 
entity. Not a negative force activated against anyone, but a 
positive force for progress, strength and power. . . . I may as 
well copy the communist slogan: "Black men of the world 
unite, you have nothing to lose but your shame, humiliation, 
suffering and the contempt of the white man" .... 1 

Because of his opposition to miscegenation and advocacy of racial 
purity, Negro and white opponents accused Garvey of racism. But 
this was also the belief of his white contemporaries who, almost 
universally, believed that miscegenation was a bad thing. While it 
is not necessary to explain away Garvey's racial pre-dispositions, 
there is considerable evidence that he was not a hater of whites 
because they are white. He hated the way the whites have abused 
the Negro people in modern times. Reflecting on power, Garvey 
abhorred the thought that the Negro people could use their prowess 
to oppress the human race: "I pray God that we shall never use our 
physical prowess to oppress the human race, but we will use our 
strength, physically, morally and otherwise to preserve humanity 
and civilization." 

Garvey's influence on the Negro freedom movements in the 
United States and Africa, will never be fully known. Its impact in 
raising the morale and instilling self-esteem and racial pride among 
the Negro proletariat in the New World was considerable. Because 
he was a prohibited immigrant in all the colonial possessions in 

1 Blackism (Lagos) 1965, p. 13. 
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Africa and in Liberia, Garvey had never set foot on African soil. 
But even there, his influence on some of the budding nationalists 
was equally significant. Although opinion was divided among the 
African intelligentsia of his time, the majority probably regarded 
Garvey highly. In Nigeria, for example, the Lagos Weekly Record 
in its editorial of February 7, 1920 wrote of the Garvey movement: 

The American Negro is out to secure for the black race the 
best possible conditions in the after-the-war world. What is 
the African Negro prepared to do ? The way has been boldly 
and clearly marked out for us by our brothers across the sea; 
all we have to do is to fall in line; follow the examples they have 
given us of oneness of purpose and aim. The present time is 
the most opportune and favourable for the initiation of any 
great movement for the betterment of our race .... " 

Perhaps one of the most significant testimonies of the extent of 
Garvey's reputation is that of the King of Swaziland who is reported 
to have told Mrs. Garvey that he knew the names of only two black 
men in the Western world: Jack Johnson, the boxer who defeated 
the white man, Jim Jeffries, and Marcus Garvey. Former 
Ghanaian President, Kwame Nkrumah, one of Africa's most ardent 
pan-Africanists, acknowledged Garvey's influence as the most 
important during his years as a student in the United States. "I 
think," said Dr. Nkrumah, "that of all the literature that I studied, 
the book that did more than any other to fire my enthusiasm was 
the Philosophy and Opinions of Marcus Garvey . ... " 1 

Garvey's stature, in spite of his deficiencies as a leader and his 
utter lack of business sense, has grown steadily since the late 
twenties. Writing in 1930, James Weldon Johnson of the United 
States said of him: 

Garvey failed; yet he might have succeeded with more than 
moderate success. He had energy and daring and the 
Napoleonic personality, the personality that draws masses of 
followers. He stirred the imagination of the Negro masses as 
no Negro ever had. He raised more money in a few years than 
any other Negro organization had ever dreamed of. He had 
power and great possibilities within his grasp. But his 
deficiencies as a leader outweighed his abilities. 2 

1 Ghana, Autobiography of Kwame Nkrum11h (New York: Thomas Nelson & Sons, 
1957), p. 45. 

2 Black Manhattan (New York: Knoff, 1930), p. 256. 
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In 1940, the year of Garvey's death, DuBois, who had been one of 
his arch-enemies had this to say in retrospect: 

It was a grandiose and bombastic scheme, utterly impractic­
able as a whole, but it was sincere and had some practical 
features; and Garvey proved not only an astonishing popular 
leader, but a master of propaganda. Within a few years, news 
of his movement, of his promises and plans, reached Europe 
and Asia, and penetrated every corner of Africa. 1 

Sixteen years after his death, the Council of the City of Kingston, 
Jamaica, honoured Garvey by erecting a memorial bust in the King 
George VI Park. This monument was unveiled in 1956 in an 
impressive ceremony attended by thousands of people, including 
his widow, Mrs. Amy Jacques Garvey, Sir Hugh Foot, then the 
British Governor of the Island, members of the Jamaican Executive 
and Legislative Councils, representatives of the Consular Corps as 
well as the Chambers of Commerce, and high Church dignatories­
Roman Catholic and Protestant. Since independence, the 
Jamaican Government has honoured Garvey in many ways: it 
helped to exhume his body in London for burial in Jamaica, and in 
1965 the Government established the Marcus Garvey Prize for 
Human Rights consisting of £5,000 to be awarded in 1968 to "the 
person, who, in this generation, has contributed most significantly 
to the field of Human Rights." Recently, Dr. Martin Luther King, 
Jr., the Nobel Peace Prize Winner, acknowledged Garvey's 
contribution to the Negro's struggle for human rights in the United 
States. Speaking at Garvey's shrine in Kingston during his visit in 
June, 1965, Dr. King said that Garvey was "the first man of colour 
in the history of the United States ... on a mass scale and level to 
give millions of Negroes a sense of dignity and destiny and make the 
Negro feel he was somebody." In Africa, Garvey's importance as 
one of the fore-runners of African nationalism or his place in the 
pan African movement is generally acknowledged. In praise of 
him, Osita Egbuniwe wrote in 1948:2 

Nigeria, oh my Nigeria, 

For thy redemption brave Garvey fell, 
But yet in the gang of the immortals, 

1 Dusk of Dawn (New York, Harcourt, Brace, 1940), p. 277. 
2 Daily Comet, 23 November, 1948. 
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Thy sons shall fight unseen by mortals, 
And ere long regain thy pride, oh Nigeria. 

Nigeria, oh my Nigeria, 
Preserve and arm thy nationalists, 
Infuse in them the immortals' genius, 
For thy sons to lead and thy shores to save 
From the traitor's bows and the oppressor's sceptre. 

lbadan, 
March, 1966. E. U. Essien-Udom. 
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Freedom's battle, once begun, 
Bequeathed by bleeding sire to son, 
Tho' baffled oft, is ever won. 

-Byron. 





PREFACE TO THE FIRST EDITION 

This Volume is compiled from the speeches and articles delivered 
and written by Marcus Garvey from time to time. 

My purpose for compiling same primarily, was not for publica­
tion, but rather to keep as a personal record of the opinions and 
sayings of my husband during his career as the Leader of that 
portion of the human family known as the Negro Race. However, 
on second thought, I decided to publish this volume in order to give 
to the public an opportunity of studying and forming an opinion of 
him; not from inflated and misleading newspaper and magazine 
articles, but from expressions of thoughts enunciated by him in 
defence of his oppressed and struggling race; so that by his own 
words he may be judged, and Negroes the world over may be 
informed and inspired, for truth, brought to light, forces conviction, 
and a state of conviction inspires action. 

The history of contact between black and white races for the last 
three hundred years or more, records only a series of pillages, 
wholesale murders, atrocious brutalities, industrial exploitation, 
disfranchisement of the one on the other; the strong against the 
weak; but the sun of evolution is gradually rising, shedding its 
light between the clouds of misery and oppression, and quickening 
and animating to racial consciousness and eventual national 
independence black men and women the world over. 

It is human, therefore, that few of us within the Negro race can 
comprehend this transcendent period. We all suffer in a more or 
less degree; we all feel this awakened spirit of true manhood and 
womanhood; but it is given to few the vision of leadership-it is an 
inspiration-it is a quality born in man. Therefore in the course of 
leadership it is natural that one should meet opposition because of 
ignorance, lack of knowledge and sympathy of the opposition m 
understanding fully the spirit of leadership. 

With the dawn of this new era, which precedes the Day of 
National Independence for Negroes, it is well for all members of the 
race to understand their leadership; know what its essentials, its 
principles are, and help it to attain its goal and liberate a race in the 
truest sense of the word. 

In Chapter 1 of this volume I have endeavored to place before my 
readers gems of expression convincing in their truths. 

POMG-B 
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Chapter 2 deals with definitions and expositions of vanous 
interesting themes. 

Chapters 3 and 4 contain a collection of brief essays on subjects 
affecting world conditions generally and Negroes in particular. 

In Chapter 5 I have reproduced what I consider two of the best 
speeches of my husband. 

It is my sincere hope and desire that this small volume will help 
to disseminate among the members of my race everywhere the true 
knowledge of their past history, the struggles and strivings of the 
present leadership, and the glorious future of national independence 
in a free and redeemed Africa, achieved through organized purpose 
and organized action. 

New York City, 
February, 23rd., 1923. 

AMY JACQUES GARVEY 
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Philosophy and Opinions 

OF 

MARCUS GARVEY 

CHAPTER 1 

HISTORY is the land-mark by which we are directed into the 
true course of life. 

The history of a movement, the history of a nation, the history of 
a race is the guide-post of that movement's destiny, that nation's 
destiny, that race's destiny. 

What you do to-day that is worthwhile, inspires others to act at 
some future time. 

CHANCE has never yet satisfied the hope of a suffering people. 
Action, self-reliance, the vision of self and the future have been 

the only means by which the oppressed have seen and realized the 
light of their own freedom. 

LIFE is that existence that is given to man to live for a purpose, 
to live to his own satisfaction and pleasure, providing he forgets not 
the God who created him and who expects a spiritual obedience and 
observation of the moral laws that He has inspired. 

There is nothing in the world common to man, that man cannot 
do. 
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The ends you serve that are selfish will take you no further than 
yourself; but the ends you serve that are for all, in common, will 
take you even into eternity. 

It is only the belief and the confidence we have in a God why 
man is able to understand his own social institutions, and move and 
live like a rational human being. 

Take away the highest ideal-FAITH and CONFIDENCE IN 
A GOD-and mankind at large is reduced to savagery and the race 
destroyed. 

A race without authority and power, 1s a race without respect. 

CRITICISM is an opinion for good or ill, generally indulged in 
by the fellow who knows more than anyone else, yet the biggest 
fool. There is no criticism that calls not forth yet another. The 
last critic is the biggest fool of all, for the world starts and ends with 
him. He is the source of all knowledge, yet knows nothing, for 
there is not a word one finds to use that there is not another that 
hath the same meaning, then wherefore do we criticize? 

FEAR is a state of nervousness fit for children and not men. 
When a man fears a creature like himself he offends God in whose 
image and likeness he is created. Man being created equal fears 
not man but God. To fear is to lose control of one's nerves, one's 
will-to flutter, like a dying fowl, losing consciousness, yet, alive. 

AMBITION is the desire to go forward and improve one's 
condition. It is a burning flame that lights up the life of the 
individual and makes him see himself in another state. To be 
ambitious is to be great in mind and soul. To want that which is 
worth while and strive for it. To go on without looking back, 
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reaching to that which gives satisfaction. To be humanly ambitious 
is to take in the world which is the province of man; to be divinely 
ambitious is to offend God by rivalling him in His infinite Majesty. 

ADMIRATION is a form of apprec1at1on that is sometimes 
mistaken for something else. There may be something about you 
that suggests good fellowship when kept at a distance, but in closer 
contact would not be tolerated, otherwise it would be love. 

RELIGION is one's opinion and belief in some ethical truth. 
To be a Christian is to have the religion of Christ, and so to be a 
believer of Mohammed is to be a Mohammedan but there are so 
many religions that ever man seems to be a religion unto himself. 
No two persons think alike, even if they outwardly profess the same 
faith, so we have as many religions in Christianity as we have 
believers. 

DEATH is the end of all life in the individual or the thing; if 
physical, the crumbling of the body into dust from whence it came. 
He who lives not uprightly, dies completely in the crumbling of the 
physical body, but he who lives well, transforms himself from that 
which is mortal, to immortal. 

FAITHFULNESS is actuated by a state of heart and mind in 
the individual that changes not. No one is wholly faithful to a 
cause or an object, except his heart and mind remain firm without 
change or doubt. If one's attitude or conduct changes toward an 
object, then one has lost in one's faithfulness. It is a wholeness of 
belief overshadowing all suspicion, all doubt, admitting of no 
question; to serve without regret or disgust, to obligate one's self to 
that which is promised or expected, to keep to our word and do our 
duty well. There are but few faithful people now-a-days. 

POMG-B* 
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PROHIBITION-is to abstain from intoxicating liquor, as it 
makes us morbid and sometimes drunk. But we get drunk every 
day, nevertheless, not so much by the strength of what we sip from 
the cup, but that which we eat, the water we drink, and the air we 
inhale, which at fermentation conspire at eventide to make us so 
drunk and tired that we lose control of ourselves and fall asleep. 
Everybody is a drunkard, and if we were to enforce real prohibition 
we should all be dead. 

There is no strength but that which is destructive, because man 
has lost his virtues, and only respects force, which he himself 
cannot counteract. 

This is the day of racial activity, when each and every group of 
this great human family must exercise it own initiative and influence 
in its own protection, therefore, Negroes should be more deter­
mined to-day than they have ever been, because the mighty forces of 
the world are operating against non-organized groups of peoples, 
who are not ambitious enough to protect their own interests. 

Wake up Ethiopia! Wake up Africa! Let us work towards the 
one glorious end of a free, redeemed and mighty nation. Let 
Africa be a bright star among the constellation of nations. 

A man's bread and butter is only insured when he works for it. 

The world has now reached the stage when humanity is really 
at the parting of the ways. It is a question of "MAN MIND 
THYSELF." 



PHILOSOPHY AND OPINIONS 5 

The political readjustment of the world means that those wh0 
are not sufficiently able, not sufficiently prepared, will be at the 
mercy of the organized classes for another one or two hundred 
years. 

The only protection against INJUSTICE in man is POWER­
Physical, financial and scientific. 

The masses make the nation and the race. If the masses are 
illiterate, that is the judgment passed on the race by those who are 
critical of its existence. 

The function of the Press is public service without prejudice or 
partiality, to convey the truth as it is seen and understood without 
favoritism or bias. 

EDUCATION is the medium by which a people are prepared 
for the creation of their own particular civilization, and the advance­
ment and glory of their own race. 

NATIONHOOD is the only means by which modern civilization 
can completely protect itself. 

Independence of nationality, independence of government, is the 
means of protecting not only the individual, but the group. 

Nationhood is the highest ideal of all peoples. 

The evolutionary scale that weighs nations and races, balances 
alike for peoples; hence we feel sure that some day the balance will 
register a change for the Negro. 



6 PHILOSOPHY AND OPINIONS 

If we are to believe the Divine injunction, we must realize that 
the time is coming when every man and every race must return to 
its own "vine and fig tree." 

Let Africa be our guiding Star-OUR STAR OF DESTINY. 

So many of us find excuses to get out of the Negro Race, because 
we are led to believe that the race is unworthy-that it has not 
accomplished anything. Cowards that we are! It is we who are 
unworthy, because we are not contributing to the uplift and up­
building of this noble race. 

How dare anyone tell us that Africa cannot be redeemed, when 
we have 400,000,000 men and women with warm blood coursing 
through their veins ? 

The power that holds Africa is not Divine. The power that holds 
Africa is human, and it is recognized that whatsoever man has done, 
man can do. 

We of the Negro Race are moving from one state of organization 
to another, and we shall so continue until we have thoroughly lifted 
ourselves into the organization of GOVERNMENT. 

Be as proud of your race today as our fathers were in days of yore. 
We have beautiful history, and we shall create another in the future 
that will astonish the world. 

WOMAN 

What the night is to the day, is woman to man. The period of 
change that brings us light out of darkness, darkness out of light, 
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